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Nafth by Anu' Nadr Haashim Ibn Al-Qassim has done a 
nafth in the water - Lnam Muslim has related 8 hadeethes 
from Abul Nadr Haashim Bin Al Qaasim. See from the Al- 
Waabil Al-Sayyib of Imam Ibn Qayyim Al-Jawziaya. (Page 

176-177). 



It was narrated that Abu'1-Nadr Haashim ibn Al- 
Qaasim said: A stone was thrown at me in my house 
and a voice said: "O Abu'1-Nadr, move away £rom our 
area!" I felt very distressed by that, so I wrote to Ibn 
Idrees, Al-Muhaaribi and Abu Usaamah in Kufa. Al- 
Muhaaribi wrote back to me: There was a well in 
Madeenah which used to dry up. Some travellers 
camped nearby and the residents complained to them 
about (that well). They called for a bucket of water, 



then they spoke these words and poured it into the 
well. Fire came out of the well and was put out at the 
top of the well. Those words are: "In the Name of 
Allaah, we are under the protection of Allaah for 
Whom nothing is impossible, and by the glory of 
Allaah which cannot be defeated or undermined, and 
by the power of Allaah the AU Strong we seek 
protection. By all His most beautiful names I seek 
protection from the devils and from the evil of the 
devils among mankind and the jinn, and from all evils, 
visible and invisible, and from the evil that comes out 
at night and hides by day, and hides by night and 
comes out during the day, and from the evil of that 
which He has created, and from the evil of Iblees and 
his troops, and from the evil of every beast whose 
forelock You hold, for my Lord is on a straight path. I 
seek refuge with Allaah by that by which Moosa, 'Eesa 
and Ibraaheem who fulfilled (or conveyed) all that 
(Allaah ordered him to do or convey) (cf. Al-Najm 
53:37) sought rehige, and from the evil of that which 
He has created, and from the evil of Iblees and his 
troops, and from the evil of everything that seeks to 
cause harm. I seek refuge with Allaah, the AU- 
Hearing, All-Seeing, from the accursed Shaytaan. In 
the Name of Allaah, the Most Gracious, the Most 
Mercirul: 
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'By those (angels) ranged in ranks (or rows) . By those 
(angels) who drive the clouds in a good way. By those 
(angels) who hring the Book and the Qur'aan from 
Allaah to mankind. Verily, your Ilaah (God) is indeed 
One (i.e. Allaah); Lord of the heavens and of the 
earth, and all that is between them, and Lord ofevery 
point of the sun's risings. Verily, We have adorned 
the near heaoen with the stars (for beauty) . And to 
guard against every rebellious devil. They cannot 
listen to the higher group (angels) for they are pelted 
from every side. Outcast, and theirs is a constant (or 
painful) torment. Except such as snatch away some- 
thing by stealing, and they are pursued by aflaming 
fxre ofpiercing brightness." 

(Al-Saaffaat 37:1-10) 

Abu'1-Nadr said: So I took a bucket of water, then I 
spoke these words into it, then I sprinkled it in every 
corner of the house. They (the jinn) screamed at me, 
saying, "You have burned us! We will leave you 
alone." [1] 
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Second: An-Nushrah by means of Ar-Ruqyah, seeking renige with 
Allah, Glory be His» permissibl e medicines and making supplications to 
Allah, Glory be His^lKese arĕaUpermitted forms of An-Nushrah." 

~* A description of some permissible forms of An-Nushrah: Narrated 

Ibn Abu Hatim and Abu Ash-Sheikh on th e authorit y of Laith Ibn Aby 

" Suhjhn as saYing: "I have been toldthat trie toiiowing Qur'anic yerses 

_cure 1he_affects of magic, with Allah's Leave7Y6u should recite_over_a^ 

potTull of water, theri~pour it out on the heagTjpjTthe. bewitehed, the 

"Terses in Surah YuiSsjEhat^read: {Then when ihey had cast down, 

~Musa (Moses) said: "What you have brought is sorcery; AUah wiU 

surely make it of no effect. Yerily, Allah does not set right the work of 

Al-Mufsidun (the evU-doers, corrupters). And Allah will establish and 

make apparent the truth by His Words, however much the Mujrimun 

(criminals, disbeliwers, potytheists, sinners) may hate (it)"}, {Surah 

Yunus: 81-82) and, Allah's Saying: {Thus truth was confirmed, and 

all that they did was made of no effect. So they were defeated there 

and returned disgraced. And the sorcerers feU down prostrate. They 

said: "We believe in the Lord of the ^Alamin (mankind, jinn and all 

that exists). The Lord of Musa (Moses) and Harun (Aaron)"}. (Surah 

Al-A*raf: 118-120) And, Allah's Saying: {That which they have made 

is only a magician's trick, and the magician wiU never be successful, 

to whatever amount (ofskiU) he may attain}. (Surah Ta-Ha: 69) 

To conclude, An-Nushrah by means of Ar-Ruqyah, seeking reruge 
with Allah, Glory be His, permissible medicines and making 
supplications to Atlah, Glory be His, are all permitted forms of An- 
Nushrah. However, counteracting magic with its like which is - as 
mentioned earlier - one o f the works of Satan is not permissible , as it 
cannot be performed v without comrmtting Shirk (polytheism). Allah, the 
Almighty knows best. 
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1.69 Nafth on Water is Part of a Ruqya 

Question: 

Sheikh Mohammad Ibn-Ibraheem was asked about the 
validity of performing Nafth on water which the patient drinks 
seeking healing through the Raqi's saliva and prayers or Qur'anic 
recitations. 



Answer: 

Such Nafth is valid. The Ulama re commend it. This yerdict 
is based o n evidence from st atements by th e Prophet and arguments 
put forward by the Imams' authorities, This is the evidence: 

In his Sahih, in the chapter on Nafth during Rugyas. 
AlBukhari mentioned that Abu-Qtadah narrated that the Prophet 
said, "If you dream of something you hate, you should, as soon as 
you wake up, do Nafth three times, and seek protection from its 
evil, and you will not be harmed." ' Also, Aisha narrated, 
"Whenever Allah's Prophet went to bed, he used to recite 
Allkhlaas, Al-Falaq and Annas and then did Nafth into his palms 
and passed them over his face and those parts of his body that his 
hands could reach. 2 

Al-Bukhari mentions also the Hadith narrated by 
AbuSaeed regarding the Ruqya with Al-Fatiha. There is a version of 
the same Hadith in Sahih Muslim. He mentions the Hadith reported 
by Aisha that the Prophet used to say, "In the name of our Lord, by 
the earth of our land and the saliva of some of us, the sick among us 
can be healed by the permission of our Lord." 4 

Annawawi maintains that Nafth is recommended in 
Rugyas. there is agreement on allowing it and the Jumhur (among 
Sahaba. Tabi'is and those after them) recommend it. 



Al-Baydhaawi argues that medical investigations have 
concluded that saliva helps sooth effect one's temper, and that the 
earth of homeland has a good effect on temper and on overcoming 
harm. He also says that Ruqyas have such wonderful effects that 
one cannot explain them by ordinary means. 

In Al-Had-y, Ibn-Al-Qayyim speaks in detail about the 
notions underlying Nafth and about its secrets. In the concluding 
section, he argues that the Raqi' s soul matches the evil souls, and it 
increases with its quality and gets support from Ruqyas and Nafth 
in eliminating the evil effects. In seeking support from Nafth, the 
Raqi can be compared to the evil soul using stings. The nature of 
Nafth makes it available to good souls as well as evil ones. That is 
why it is used by sorcerers as well as by the faithful. 

According to Mahanna, Ahmad approves of the writing of 
Qur'anic verses in a bowl to be washed with water to be drunk by 
the patient for treatment. Also Salih says that if he falls ill. his 
father performs Qur'anic recitations onto water. which he gives to 
him to drink and wash his hands and face with . 

We hope all we have said has clarified to you the issue of 
Nafth on water to be drunk by the patient. ' 

1.70 Writing Qur'anic Verses in a Bowl to be Washed with 
Water Which Patients Drink 

Ouestion: 

Is it allowed to write Qur'anic verses in a bowl to be 
washed with water, which is then given to patients to drink? 
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1.72 The Muslim's Treatment of Himself by Means of 
Recitation and Nafth into Water 

According to Aisha, if the Prophet fell ill, he did Nafih 
(three times) into his own hands and recited the Suras of Allkhlaas, 
Al-Falaq and Annas. With every recitation and Narth, he rubbed his 
body with his hands, starting with the head, the face 



and then the chest. Also, Jibreel - using water - treated him with this 
Ruqya, "In the name of Allah I am doing this Ruqya unto you to get 
rid of what is harming you and of the evil of spirit eyes. May Allah 
cure you! In the name of Allah I am doing this Ruqya unto you." ' 
He repeated it three times. This Ruqya is beneficial as well as legal. 
As narrated by Abu-Dawood, when Thabit Ibn-Qais fell 
ill, the Prophet did recitation unto some water and had it poured on 
Thabit. The Prophet also treated some patients with this Ruqya, "0 
Allah, Lord of mankind! I beg You to remove the suffering. I beg 
You, as You are the Healer, and there is no healing but Yours, to 
bnng about a healing that leaves behind no ailment. 2 & 3 

1.73 Writing Qur'anic Verses on Something Clean and 
Washing It with Water to Be Drunk by Patients 

Ouestion: 

Is it allowed to treat patients by writing Qur'anic verses on 
a clean wooden slate, then washing it with water to be drunk by 
them? Is it allowed to take wages for administering such treatment? 

Answer: 

It is considered, by some Ulama, a valid treatment to write 
Qur'anic verses on something clean and to wash the writing with 
water to be drunk by the patient. This belongs to treatment with 
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1.57 Doing Nafth unto Water: 

Ouestion: 

What is the validity of doing Nafth unto water? 

Answer: 

There are two types of Nafth. One type is intended to seek 
the blessing of the one who does Nafth. This is definitely forbidden 
as a type of Shirk. for one's saliva is not a source of blessing. In 
fact, blessing is not to be sought in anybody's traces except in 
Prophet Muhammad's. It was true in his lifetime, and is still true on 
condition that his traces are there. Um-Salama kept some hair of the 
Prophet's in a silver container, and when a patient asked her for 
treatment, she washed the hair with water which was given to the 
patient to drink. Except for the Prophet's case, no blessing is to be 
sought through anybody's saliva, sweat, garment, etc. Therefore, 
Nafth on water is considered a type of Shirk if the 



aim is to get the blessing of the Raqi's saliva, for if one attributes I 
causes to other than Allah, it is considered a type of Shirk. 

In the other type of Nafth, the Raqi does Nafth on a 
container of water on which Qur'anic recitations were done. For 
example, Al-Fatiha — what a great cure Al-Fattha is - can be 
recited, and then Nafth can be done. This type of Rugya was done 
by some Salaf. and it has proyed effective by Allah's permission. 
When the Prophet went to bed, he used to recite Al-Ikhlaas, AlFalaq 
and Aimas Suras, and to do Nafth into his own palms, which he 
passed over his face and over whatever parts of his body his palms 
would reach. ' 

1.58 Performing Ruqyas Without Having a Religious 
Academic Qualification 

Ouestion: 

A controversy has arisen regarding the qualifications of 
those who recite the Qur'an for Ruqyas. Some argue that none but 
those who have Shari'ah knowledge must be allowed to perform 
Ruqyas. Others argue that being able to recite the! Qur'an and being 
of a sound faith, righteousness and piety are sufficient qualifications 
for Ruqya performance. 

Will you please tell us the legal verdict on that matter? 
Answer: 

I believe that a Raqi does not have to be academically 
qualified. He is only required to master Qur'anic recitation, to be 
known for piety and righteousness and to use the Qur'an and the 
Prophet's established Sunnah in treating with Ruqyas. He does 
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Ruling on reciting Qur'an and blowing into water 

Some people who recite ruqyah for those who are possessed or who suffer epilepsy recite 
Qur'aan over water and blow into it, then they tell the sick person to wash with this water. What is 
the ruling on doing that?. 

Praise be to Allaah. 

Blowing into water is of two types: 

1 - lf this is done with the intention of seeking barakah (blessing) from the saliva of the one who 
blows into it, this is undoubtedly haraam, because the saliva of any person is not a means of 
blessing and healing, and there is no one from whose relics blessing may be sought except 
Muhammad (peace and blessings of Allaah be upon him). Blessing cannot be sought from the 
relics of anyone else. Blessing was sought from the relics of the Prophet (peace and blessings of 
Allaah be upon him) during his life and after his death, if those relics remained. Umm Salaamah 
(may Allaah be pleased with her) had a small bell-shaped vessel of silver in which she kept some 
hairs of the Prophet (peace and blessings of Allaah be upon him), from which the sick sought 
healing. If a sick person came to her she would pour some water over these hairs and stir it, then 
give it to the sick person. But apart from the Prophet (peace and blessings of Allaah be upon 
him), it is not permissible to seek blessing from the saliva of anyone, or from his sweat or his 
garment, etc. Rather this is haraam and is a kind of shirk. If the blowing into the water is done for 
the sake of seeking blessings from the saliva of the one who blows on it, then it is haraam and is 
a kind of shirk. That is because everyone who attributes an effect to something with no evidence 
from sharee'ah or proof in reality, has committed a kind of shirk, because he is making his 
blowing as a cause of healing alongside Allaah, and proving that something is a cause of 
something else is to be based on shar'i evidence. Everyone who tollows a means that Allaah has 
not made to be a cause, either according to reality or sharee'ah, has committed a kind of shirk. 

2 - lf a person blows with saliva after reciting Qur'aan, such as al-Faatihah - which is a kind of 
ruqyah and is the greatest kind of ruqyah that may be recited over a sick person - so he recites 
al-Faatihah then blows into the water - there is nothing wrong with this. Some of the salaf did this, 
and it is effective and beneticial by Allaah's leave. The Prophet (peace and blessings of Allaah be 
upon him) used to blow into his hands when going to sleep, after reciting Qul Huwa Allaahu Ahad, 
and Qul A'oodhu bi Rabbi'l-Falaq and Qul 'A'oodhu bi Rabbi'l-Naas, then he would wipe his 
hands over his face and whatever he could of his body. And Allaah is the Source of strength. 



Fataawa al-Shaykh Ibn 'Uthaymeen, 1/107. 



1.21 Doing Recitations unto Water, Oil and Ointment & 
Using Saffron in Writing Prayers 

Question: 

Some Raqis do recitations unto water, oil, ointment or 
cream. They also write prayers in saffron on a piece of paper, soak 
the piece of paper in water and have the patients drink the water or 
wash their bodies with it. Pieces of paper with such payers are 
called Aza'im (incantations). 

What is the validity of making and using such Aza'im? 

Answer: 

According to a Hadith interpreted by Muhammad Ibn- 
Abdilwahab, the Prophet £>& said, "Aza'im, Tama'im (amulets) and 
Tawlas (love incantations, worn by wives seeking their husbands' 
love) are forms of Shirk (having associates with Allah)." 2 Only 
non-Shirk Ruqyas are allowed. 

The Prophet Aii is confirmed to have said, "Let me check 
your Ruqyas. They are valid so long as they are void of Shirk." 3 He 
is also reported to have said, "Whoever can benefit his 



brethren should do so." 1 The Prophet Ate performed Ruqyas on 
some of his companions, and he himself - having had a spell cast on 
him by a Jew - received a Ruqya from Angel Jibreel (Gabriel) - may 
Allah's peace be upon him. He used to do Ruqyas on himself by 
doing Nafth into his palms and reciting the Kursi Ayah and the 
Suras of Al-Ikhlaas, Annas and Al-Falaq, then passing his palms 
over the parts of his body he could reach in front. 

It is also true that the Salaf recited Qur'anic verses unto 
water and drank or washed with it seeking alleviation or elimination 
of pain, for the Qur'an, being Allah's Words, is a healing; " (44) 
Say: It [the Qur'an] is for those who believe [in it] a guidance and a 
healing." 2 Similarly, it is allowed to use Allah's Words and His 
Prophet's for recitation unto water to be drunk or washed with, oil 
or cream to rub the body with, or food to be eaten. 

Not only can Ruqyas be recited unto such things, but they 
can also be written on pieces of paper, and then washed in water to 
be drunk by patients for treatment. It does not matter what material 
is used for writing, be it saffron, water or others. What matters is 
that they fulfill the Prophet's demand that "Ruqyas are valid so long 
as they are void of Shirk." In other words, they must comply with 
the Qur'an and the Sunnah. 3 

1.22 Using Prayers Other than the Prophet's 

Question: 

Is a Ruqya valid if the Raqi uses prayers not known to 
have been used by the Prophet £&,, even if they are void of Shirk? 
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1.14 Drinking Water Recited on, Washing the Body with it 
& Performing Ruqyas unto those in Menstruation 

Ouestion: 

What is the validity of drinking or washing the body with 
the water on which Qur'anic verses have been recited? Is it allowed 
to perform Ruqyas unto those in Haidh (menstruation), Nifas 
(parturition) or Janabah (the sate after intercourse when one has not 
washed yet)? 

Answer: 

In the case of Janabah, patients have to do Ghusl (have a 
bath/shower) so as to be ready for receiving Ruqya treatment, even 
if it is only drinking or washing with water on which recitation has 
been done. This believed to render treatment more effective. 



In the cases of Haidh and Nifas, females can use water 
recited unto, for delaying the Ruqya treatment till Haidh or Nifas is 
over can be harmful. ' 

1.15 Islamic View of Popular Practitioners 

Ouestion: 

How does Islam view popular practitioners? 

Answer: 

The Prophet jjys, says, "For every disease Allah has created 
a remedy, the knowledge of which some people can discover, while 
others cannot." 2 Accordingly, popular practitioners have had the 
experience of using certain remedies, and in their practice they have 
consulted medical information complied by knowledgeable 
scholars. In fact, medical practice as such has been known for ages. 
At the time of the Prophet fi&, certain people specialized in it. They 
had knowledge of medicines in terms of ingredients, properties and 
usage. They regarded such medicines as a means to healing, and 
believed in Allah as the creator of all means. 

Thus, it is legitimate to acquire and use such knowledge. 
For detailed information, one can read these books: Attib Annabawi 
(The Prophet's Aii Medicine) by Ibn-Al-Qayyim and by 
Aththahabi, Al-Adab Ashshar'iyyah (Legal Manners) by Ibn- 
Muflih and Tas-heel Al-Manafi' (Facilitating Benefits), etc. 3 
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5.14 The Meaning of the Hadith "Ruqyas', amulets and love 
charms are acts of Shirk" 

Ouestion: 

What is the meaning of the Hadith: "Ruqyas, amulets and 
love charms are acts of Shirk." ? ' 

Answer: 

As narrated by Ahmad and Abu-Dawood on the authority 
of Ibn-Mas'ud, the mentioned Hadith is well documented. 
According to the Ulama, it means: the Ruqyas that are 
incomprehensible and have devils' names, etc, are forbidden; the 
love charm is a kind of sorcery known as 'separation and 
matching'; amulets are for protection from evil eyes and Jinn, and 
they can be hung on children, adults and the sick as well as on 
animals, such as camels; amulets for people or animals are banned 
as Shirk. In one of the battles, the Prophet sent these instructions to 
the Muslim army: "There must be no Watars (amulets for animals) 
around the necks of your camels. They must be all cut off." This 
statement is sufficient for banning all amulets, be they Qur'anic or 
otherwise. 

In the case of Ruqyas, they are banned if 
incomprehensible, but allowed if comprehensible, and containing 
no Shirk elements or violations of Shari'ah, for the Prophet 
performed and received Ruqyas; He says, "Ruqyas are valid so long 
as they are void of Shirk." 2 

The same applies to Rugyas done on water to be drunk bv 
patients or to wash with. The Prophet is confirmed to have 



done that; as narrated by Abu-Dawood in his Suuan, the Prophet did 
Ruqya recitation on some water, which was then poured on Thabit 
Ibn-Qais Ibn-Shammas. It is worth mentioning that the Salaf, too, 
followed that practice. ' 

5.15 The Ruling on Amulets from the Qur'an and Other 
sources 

Question: 

What is the legality of making amulets from the Qur'an 
and from other sources? 

Answer: 

It is forbidden to make amulets from such things as bones, 
talismans, shells, wolf hair, etc, and so is hanging them on children 
or others; the Prophet says, "If one wears an amulet, may Allah not 
grant him his wish; if one wears a shell, may Allah give him no 
peace." 2 He also says, "Whoever wears an amulet has committed 
anactofShirk." 3 

Regarding the amulet from the Qur'an and other legally 
established prayers, it is allowed by some Ulama, but banned by 
others. Some of the Salaf allow it and consider it a kind of legal 
Ruqya done unto a patient. Those who ban it, such as Abdullah Ibn- 
Mas'ud, some Salaf and some Khalaf, argue that all amulets are 
banned even if from the Qur'an, and there is no evidence to 
exceptions. It is also argued that the general ban prevents Shirk 
Ruqyas and any likely confusion. If amulets from the Qur'an and 
other legal sources are licensed, there will gradually be no control. 
In such circumstances, the door will be wide open for all 



1 

- jW Ch' j*"^ t5>**^ j ' 162 ' 161 o* 1 4 JJ& :kj*!^VI oj^Ji ^iw 
lfta' Permanent Committee, Islamic Research Journal, Issue 4, pp. 161-162. 

Op. Cit. -53 o- -^J^ t--^ 

3 
Op. Cit. -53 u~ <^.y^ (^Sj 
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An amulet is dchncd as an object worn, especially around the childs neck, 
as a charm to protect him from evil and envious eyes. Howcver, some scholars 
of our SaZ#f (early Muslim scholars) permit attaching amulets if they contain 
Qur anic verses, whereas some othcrs including Ibn MasTid deem it forbidden. 

The Prop het ouly mentions legal in cantations, which are free of all forms 
oi polytheism. Suchlcga) incantations, according to the Prophets commands, 



may be recitĕd for the persons w ho fall prey to en vious e yes or those stung 
by a harmhil animal. As far as the tiwalah is concerned, it is a form of magic 
wrongly believed to make a wife more cndeared lo her husband or to make a 
husband more bekwed bvhis wife. 



Keywords and Phrases 3> >> \~~f*. a; -|/. r\ 

• Legal Incantation: It refers to a ritual recitation of some verses of 
/*■ the Ever-Gloriou s Qur an tor those su tlermg a uTsease or an al"fliction. It 
-ji/ i ^M^Tso^eJ^riShalin^tojy^teA which is giyentothe palien t. A legal^ 
_ i nclnUanon may~aTsobe written on a dlshand then crased by applying 
Ire sjh wat er, which is presented to the sufferer. 

Conclusion 

*** Legal incantation may be held permissible or prohibited. To become 
permissible, a legal incautation n__usl_b_e_fre e of any fc _rm, act or 
j_onykdon_j?nJ^hlj__g^ Jf it is contaminated hy any act of 

polytheism, it will be tendered prohibited. 

•> Amulei is absohitely prohibited if it contains any spell or charm 
entailing polytheism according to the consensus of Mtislim scholars. 
Scholars, however, diirered on the amulet containing passages of the 
Qur an: While some permitted il, othcrs forbade it. The sound view is 
that it is torbidden lcst its use should open iurther avenues of innovativc 
acts of worship. It is similarly prohjbited for the sake of securing the 
Quran from ali innovative practices. 

*> According to the unanimous agreement ot Muslim scholars, liwalah is 
forbiddcn bccause it is classihed as a form of sorcery. 

^ffff V^,i. lirji, 



(£> pl^'^\ a^jj\ AX-U^*?A->^^*A-L, 




*" ** l li .-*! «" .1 - l" ^ 



^ 



3 










&m& 



^jJI f lX__1 [ V 

:«U JL*-&_I <j\ «UjJS» |J _UJI ^ 4JJjJIA_«_a1_> 

_<ijjL_j *lil IJl» ^Js> *\jZ-i («j *L| _<i *Lc tyj— i -^ Vj^' °~-* V-*_^J 
jl_C* <u «*. jC jl 4jjJLjjI ^yij^il <o L. __►_. _J_S «J-^j t4 _* — --'^•iJ is-j^r-"^ 

: _Jj L> aJl£}\ eJiA jl j>- (^yU- Jjl Lc j 

tj./? ,> jAj ^J** M| <_$~--' c_pjJ : JIS <CP 4)1. _$— ^j j^Lp _r* - ^ 
*U Lco jvJ <.t>jy-& ^j LJL_v» f-JJ N ^J**-' 4Ul _r«— 1» : Jli £ji Ul» 
Vj? ^J^ J*J 4 OjyL^Jl L-,1 L J5^> : 1^5-jj Lj^l* £__c J>c>_» ^Lj 

.O^LJI^SjpI Jij cjjLLll 

oJ_>- ^ Ol JP (j-U-i _,J (j-J J__> OoU jjJ «-A—JJ _H -U>-~ ^J _ T 
J*J : J -*^ J- - cr^-» ^ C-.IJ .«-J- 1 J>^ ^'lH <-' Jj— J j^ 
t>! uT~-c* 0— i *— *^ U—* u"---' ^J O - ^— ^' t ~ **--''* : JL-i» - _y_— j_,~ 

*Lc aJLp c____ *_. --Ji _«i <dj_»-i ^jL>_Uj ^y> LljJ,J_-t *5 «._,-_<__- 

(r) . ««Up W»j 



__>■ ol__-l JliljjJl £__>_. ^ _. ,'. ( II JU, (Yr/Y) __w_Jl (♦*__! <___ ^ljJ-Jl V>t O) 
-___-. *U-j (o_A) pJj o^-^Jl v_oib-Vl :___! • ---»-*> _-■_- ^LJMl JlSj. (lU/o) 

.(r^^/Y) <-_ _jJ jjI ______ _j _>• *__>j» 

(»j>u_ -:___l .5_»j t_U«_u, iJJ-Jl i £jL_l o-dl iijt -U-t i_j__Jl (^i (^_JL. : _U__j (Y) 

.(jn/i) ts>*J-i ^j*W ji^JJ' 
jLJlj 0"A1V) pij (TV • /\ • ) _SjJl ^ ^L _ .^-kJl ^_5 _ ijA\ oj* _. _jb J J_« (T) 
jL>. __,l -->__»j (rw/A) j__SJl __i;_Jl ^y t i J U--Jlj (o<>V __.) y-JJlj r jJl J__* J 

. jUi\ o_»w»j (n • rv) jjj (^Yr /v) 

.(\oY1) (Jj _^->_m_1I __ja_-MIj (YAo/Y) _._L| -^ :j_-l 



1T 1 f-L_JI_ Jj\ .15_-I 

^ *lll J iyu jl L.L gy *_ cJlS" Lgi! <_i_lp _>p _,__*» _^t _>p _ V 
_jJdj» : Jli (Y) ^Lm J\ j> cJ _^ o____& ^ ^JL- J _^l ^jjj _ l 

___^aJ J f-L <ti *LI ^y I^2j <Ull _oL _p_Jl ^y» *U_i __L"_I f-'_j~ jt 

?->>«_ ji __»j i_oy»Jl SjJLJLj ^j-Lj "_ : a_l__. _,« JjljjJl j~p Jlij _ o 
«___ i^_ J5 ^ «JU — ij «l^oj _>» J--Li ^^oLi-p /«-^j^ _^i _L_Vl 

. 4j J___«j pj <US l jAjJ 

" "* (0) '.A-_« _>J ___>_) t_»_5 _y9j 

Aj ■ ,/i !i ft_ t Jjj >>_>■ /r^- J <3JLS ws— — — >■! jJ-» _►* ^-- > ^JJ /*t~* ' ** *"4 *"' 

C«__lj__>- __!>A- 4_- (1) j_c>o J l Jjlj-Jlj t___.j___l 4jT aJ \jAjj t *-liL> 

l 
-uL j>_- _J J_ J-J-i-l ^c^ ui jL ~> -r-" -*' ejL: ~' Js (Y"IA/V) 4 .,,„.. _^t _J ___*, 0) 

Jb-1 »_J (^jj c-Jj ,»J ___ i___-l \jf^>\» i_J» L^jL i-jLJl U__| _,p J_, tLoLJl __ ~_ 

.£l__;i jttl __>.___> ___L» IJL» _J_-j (YY • t Vo) ^i^-l ^y_ : j_JI .ij_»__l _j. 

___-l __}__> i.v_Jj J--P JJj _-ji JJj _~d *J j_Jj 1 -Jj _j (»___, ^l _j _JJ| :y» (Y) 

. (ilO ...j.j^t.II _-jj_r:^_jl . (\£A) _jL ii_.jl !l __• '_>— 4i_>- j~~tj Jj l_>- 

(Yo • . U<\ __>) (YY1<\) jJMl ^ij _ j_-__rL -JL-j _ ^ J _-jV ^jj Sjj- __»_; (t) 

. 4_i »L_ oi Sj_Ji «_ij_ -up ji^i JL_ri _;L_j 
;jL ^j>jj>_J r-U__Jl :j_jl _j_. _j ,, _«_. j>_i J_j : JU»j j>_~Jl __ ,£ t L :»L_«Jl (0 

.(M\r) _u>_1 __jj._JIj (YY£- /1) (4_ip) 
(\ U) i_ oL ii_Jl_l __ i_ i^jLMl 4_l -l_p jjl t_,;LJl J_lS" _j 4_j_ _j ,__»j : ja (0) 

. (\o • /\) ___j__Ul oljJLlj (oao) ^jJLjJI ^jji" : j__l 

S^U (rAV/\> ^lVl _^V _^,_=Ll ^_,> J. iL-Jl r^J-l .v_-l__ll __ i-jJrl ^p-^-lj 5j_J-l ("\) 

.(-_-) 






M 



St JjrjLJ JUp- j*J A-.U JS <C_P «--Aij «oL-9 «U J-=-iu (*- 

. ( ^-l*f 



^ .U v U-Ji ^ jU-U oJLkpl Uj : ju*4 f U)M ^ ^U» : Jtf -1 

. _Jbj _lf>J J_~pIj «U- ^j-il J Jji? «_-* 
J* ^uj ^j^jj U* \jk3 «>lll J ij-i -^ iSh ^ &±* fij 



, Al^ <u.~ a ,i 



^j (r) jj£JL_; <>">- ^ 1 ^ ^ 0l5 (T>: c5--^'J-f ^*-* J ^ J 

. ( ^ij*jj aJLp tjJLi Ji>_~il> 

: 4>l «u_»-j |*-ill _~jl Jl*j _v 

,j^5Li *l «jJl « __J_I oJL-2ij 4 <i C^J- A^ CJ J ^ j— • J^Jj 

-7-7.-. _> . . ^ -» 

r * Ijl^ LJLp Ujytj f >*j *U ^ ij-i ^-1 -^-iilj gJL*! 

^ _J5 jj* dJJS jux*1 o^ pJ i f tJl ^Jl fflii oJ^> i«u>Jt 

-:UJ Jlij. (0> ^LclNl «Up l* £&ti ^U-jMl 

U~^j ca^p Ij^ ^^j^^^i^ -_t c-yr JJj 
g& >& d~~ i-Wj* f Vi J J>j~ o\S «ul-i ; & f -il "•■*- 
c-^LJl s.ly Jl j-U> l6 >j.eilj-Wl *L*f ,y _D-j c^ «tf>l 



.(o. - t*/T)^>aJdja)ififc^ £.-M,or/u) jijjJi -v> -~~ :>.i0> 

.(-V\T) ^JLjill _-.>' tj-ul 0°V) i~_ oL. iS^Ji-Jl 

.(ivr) OjS) - --i« - V* 11 ws^ ■ ja ->j^j M ** ^^- >lj i -»* ^ 1 (r) 

.(ioi/T) c Li._ rf '- <>j--l v b ^ (i) 
.(WA/O -Ull-lj (o) 



10 | pJLJIj Jj\ f I5U1 

\j\j* — J-i __jj_>- iJ__J eL-->- 4Jl___> JjM J>*_» j_ylp L_f; 7*~~«fj 
. Ijlj» __£L_I 4_JLp tj_J_> /»j~j *U ___ U-Jb» JL_>-T __Sj teJ_jJLP 

j/jMj tdjJiJI _i _-J_- Ji$pt JU SjaJIj *__JI ^a -_i J_>-Li -jjJ-ts 
4l)lj _-_JL_Jl -_>_—*_» j oL__jVI SjS c_— _->o (j_ S_ i_J_J_> _r- «j-Japt 

.<^oL__ij 

eJl» ol cSjiJ *— ' <— U>- jL ^jJ J-j**^ -*— ^" 7*_-—M Jj*L f J — > ~ J^J ~^ 

• (Y>L fc» jj-^ ^ *dj s jSk- V_-3l 

v£-__»l>- , _'l _r- aJLp o—J_»I L__» -JLll e_L» Jj>- ajJ_>-j U IjL^» : _Ujj 

. .lil^y U Jl jlj>- _y *LJUJl JljStj jtf% 

^ . : La_l ^JL U 4__L_S_I «JLa jlj>- _>-____ Jij 

: Jl* v__--_>- _-»>-JJ ~}U -Jt_, *lil ___>j <fjj| ___Jl ot cJ __._>- 

. . < r) «AiL Uj___»t» j^»- _J _-- _-_L|» 

. (0 _-ocJJ JL-^NL ^JLJI j-t _UJ^j 

. < >-_jIj-JI JLp ___ <ot ggg -_j> cJj 

.°\jL-U» »U-t -J__ ot -__- £_-_J __» : jj| JLij 

.(T^^u^Ul-jl-uO) 
JL-JL ___ Jij ._-U-o __*-, YY -H o~ ll t( *__l _j_Jl cJj-JLII ii__-_» :^l (T) 

• _"■ j'jH**! _r*^ 7V-J^i _r*"-* 

.(ovYr> ^ (w./\ ■) ,»_*>- _j _-. _-_-! -^ - v- ,( V- 7 - ^j^ 1 cr*^ < r) 

.(X NAA) pSj (\V\*/i) _-__J,l_, ^_J_I ^.L, -. r t>_Jl ^.U_ - f .l _;_-_■ (*) 

.(oi _-«) ^iJ-C f __(o) 
.0"* _,_») 4^i>_ f__ (1) 



jl »jjj; aij .iJj-i J^jJj i_U _i ^j-Jj viJ_JJL. pli__Vi ^j^iJIj oJj 
Ja_-i I_U ^_-__Ji iJjJi ^-L^ ^JLSi ^iUJi jjjj JjJi 1.UJI «jistt ^ 

.jJLp! <u>lj .-il *LS j! iljil J*as- *LLl Jl 

L^j jJw^ aUJU U^st* ,J £i>-Jt u-* &VM <j**t ^^ ^-^ 

:lfc jJJt J-*) 

p ^l (_S* J^ ^*J-? _5* (^O^ Ol j~Jl _-* ol— J *»_C->J jt ioL_CJl aJLA -_i__Jj 
Jjjj _yf j t Lf; J — »-*jj U^^ 1 ' W?j*~i ^^'• > - J -*iJ ^^JJj ^jLSCM oJLa _yx-C (»J 
-j JU_»-lj i' '4jj_» jJj t^ ' 'JU-L>i_.j 1 _-Lp /jI t LjLSCJI eJwA jlj^- *--=■ 
pj&lj-il -UJi *Jj (i ^(*--Jl /_-;>_» ^ 5 — *e ^J» '-y* 1 ^ ^L-Sjlj ' J~" 

j-j_— l* 1 -? s**^ 1 

. (t£ jj) *^ j>^ »jl_j ( 1 ) 
j~ iJ_jJIj j~~j_Ji ^y ?Uj J-B i^— ll tj^a^j^ ^^j-jj^-Ll r-U-J-l j>I ^~>- jj j_*I_j>* :y (T) 
Jlj-j^l jlj__, Ji-l O • O i-_- _j*I ( \ ■ ■ ) £_■ 0;-; U -olij ^ Jlj-i^l cj-jV SJlDl 

,(-T-) ^JL^ll ^JCj^tM/r) ^JJ 

JU-j ^y -_Ca-\lj f l _jJl JL t^___uJl i^ jJ ij^jJrl jj+* jj J-;j _,j <_il J_* : j* (r) 

: Ji;i ,U>-Uj JJj (\ ■ -_— -U-uJl __. UjU fl_JL c^U _J1 _-j>1 _^S oUttJl -UjJJ-I 

.(T-t) ^J^-ll <_-.>- 

sU i ^l 4—~JSvj (JljjjJ'i j__J £~a^-jl ^--i - _J_Jl _j__£ - U_i __J ^jjM i_j_^_j1 : ^Jttjl (i) 

JU5Jj(n ■ ) „_,!_ _/_" -u__-i -L>l JJl_,j (U ■ ^) Jj f _l i*J-fc .^LJl Jj <*J, (i ■ /i) 
_,/V .Ull-lj^tol^/u)^;^ 1 . ^jbUl ^j^j.d^) ^J(^)>U ^UOJ jJU-l 

.(Tr.) ^.ijiAjj ^Jij __.l_>ji _-• -J-iij (ron t \v- /i) ^iii 

- iji— ! .' jJaJl (\^ ■) i_j ljU ( jJLjtil j-J? JjLjc i_-J i_J (_;jLfl— i.l jj_--« jj _---->-• : j* (°) 

-,(ur) j»_- _h^ vi-uJ' 



I 1* 1 r 'UJIj Jj\ f&A 

: v*JxJl sJU jiyr ^y Jj^/l JjaJl ^Ue-^l ^j^aJ ^i)Ij 

d Oi 1 u* j-$~* <y. ^M ^-L^>- ' J^ <^~&> ^ ^r 1 J Cf) &U 
stjl» ^ ^p lil : JU ^U ^I^p^^ J~*~- ^ p^J-1 ^ ^JU 
'. LgJJ» JL«X4 A_*Ju *j Asti^s jJ oUjJLSjIj ,j~*i^ lk~* *— "^-^ L*JJj 
«-™JI otj* — !l *_->j 4)l jL^-*- i(Hj5^l *-JU-1 ja VI «_J1 N «3il *— » 
(^ UU^. */ '£_* ^J »jlL Jj l^ ^ J^tr £, ^Wl ^iyjl VJ j 
? °jiJI **j _% J$i £*> jL$J ^ ->_- H\ tjlL J^ O/Otj^ u 0)ji f jy ^^ 

^T ^jp JJ*l>- jjP *_— * l_Jb- : JIS L_ut 4 J: .^» ^y i^ ^l ^l tjjjj 
oU j *j jljAll <j>» ^jI (__& ot L*lj Ljj *J L_$j1 jlaUu» *jP cJj aj^As 

. <°>_>_i ^l^ 

*i toljiJl j^ — ^Nt < r & ot _iLJ( ^ ipl_>- ^?jj *-Jtil _jJ JUj 

.<^h^i J\j -ul>_ __. __i /ij . L^ 

:jj-b jjI JUij 



.(TTT M) ^yjl 

. (tl) pij Vi\ _-W}_l Sjjw. (T) 

.(rO pjj ^i __^t ;jj_ (r) 

^ J_-jJl JL^ __■ J_>_ _JJ J, _,! *il ^li' ,__ JU-jj (£ . /0 <__i ^l ^ _iv4l (i) 

.{iM") ^jjiJl : jJ_l .l_r JmJ-I *_-«. _jj_> :j?_- _J JiiU-l v Jli ^UJl JJ ^i 

.(*■ /i) L_i ^l ^ U±M (0) 

.(r&i/O jUi sijC\) 



^Ajj-ijj JlJu *j* ^j^ ^ jlj2Jl <^h J^j^ {j* J^ -U^4 c-*^— > 

: L*J jjjl ^'^L-Nl ^t-*i Jlij 

a^-pj *LlL ^j^j r*}>j\ *U| ^-i ^JJl jt oTjSJl <>° *«_5— ^ v^ ^b 

■ Cr) ° jA? JUs-I LU ^jA* *j ^L *>te cUi 'roA? 

. Ci) ^L« y> L Jj& U£Jl 
. 4)1 <u>j (_j^Jl p-r*' j^i *-^ oTjiJl >>~> AJkljS" <up c-i^ ^j£j 
jlS* J^-j j* J^— p-*ljil Ot : uu-i <y V^ ^ ^1 (j^jj J_2i 

. <o) LUi Oj 5o ^^jAlA 1 *^~^ ^l^' <y °^ '^ J ^ ^J 5 ^ 
.^OlkJtJl ^ 4pJ-> ^j : JU c~^- ^yJl ^lj 

^LIL ^LsNlj L-^JUJl ^j^JJ i»sljdl is^JU SJL-.T sap o^jj JJiJj 

: Lw> 4JLJ.I oJwA J*>- *Jij-*— jI <Lj*JI 

jjs> L*j <u jjJl J**pj »»-ll.L» Uj^>Jj olj-iJl (j-« ajT 5jL? j>o> »So- L 

. ( h ■ ) *=-J ( jO ,,JUliJU5ia) 
.(m^/uj^u)!^^, (r) 
.(roA - roA/j) iUi iij (O 

.(£ • /i) *_J ^t y,y ^~A\ (a) 



1* I piL_lj JJi f _U-1 

: _JU [$>j£j *jj5vjl _1 y- 1 —jL-jI ^y *_5— ■ 4jL_~ t*-^"" ~* • >^' Jl^* -1 -? 

< Y >?_tfi __JU_j ULl c-tj 

: J, Lc i^JJl c-;L-U 

c~ij Jls elll IJLjj <J__ij! jjJl ^jj 6j^j *U.L> ajUSJI oJjt> aJIjI Llj 
oU _ jSL--Vj _jJL_IjJI <_L_iL>- ^ Nj «gjl _-J! __-£ _JJi _-« *_-_> 

. <u*- ^aj J <___j ^Lp ^l ^y- _Ui (^jj JuJj 

oj-pj ju__J ^^—J :JL5j <L<w _jL _" *LJLJ1 ^ja i_L_> _j_i jL-l _Jj 
IjjLJ t___Jl (j_>> ^pL_>- ^ _JJS jlj^- *-_1 jj— j1 J— Jj K^jlj^r ^J* 

Ji« j-_o V JU- J_ __Lj i<*j>_ jjjj tiALyj '^j-Lp (jjl Hr* *■ _^-_ 

. < r) J_-j <u>wj -Jij ____- b~J ^Js- 4)1 _Jl_-j - L___i J~*Jl IJL» 
: ^a «4)1 rt-gJ— __>- LjUl- _._ Jjj L_j_« *__§_jj Jj^L-^/I Qj <>.,<■- I J_~ 

. (i) *j_4 <~ij . _i_ii Jl~ jij^ 



<n __.) (u -a) <K\)ij_ii v."*-Vi ^J 1 ^L-O) 

.(UV __>) (\A£) ^j Jl3_ i_l_l _>_) ^jUJ _j_>_.<X) 

._JLUl _~~->1 :_i_l (V) 
. S*lj_]l __ LjJ JuV iJ^ <-^ _»A ^^*^ "Jj^ —• *JL_li «jLj (O 



Sunan Abu-Dawud, Book 28: Medicine (Kitab 
Al-Tibb) 

jjl m*vw ,_x__i Jla -- jUl (jjlj £tftl__ (jj ^A^k) l_j*___ -3387 

j^c jj jjb ]__,___ l_jA j JjI bjj__1 £ juiil JjI Jl_ j c_jA j 

jjl Jl_j _-A__* Jj ~-_-0jJ JC ^-J-.J Jj j JAC JC Jx__jil 

lF- ^W' lF- jj->--*- l>? l>^ lW Hy b cJJ ^-^j^ lW ---*-« ^ 1 -- 3 

Cjju ^^Jc. <J--- ^-' j-jl-j ^4--* ^^ Lt> - ^ UJ-^J 0° ^^ 

(J-IjSI C_jj jj_tll L_u__^l Jl_i j^^ J* J -----^ <-!-* l>4- cJJ 

.^«''<'1'«'0 t*l"«i'*". f '*')!» I 1 *'.. ° ° *■■ ° . 1 Ji ° " 

^a <ia_>_ jL-JaJ qa bl JJ ___! ^j jj-b_-i Jj (j_J_ Jj CjjL) JC 

' Ml ' '! 'tl 1 ' ■* I' "*f ' tl ** °T' * Si" " « " s<" '.. ■»■; S jl " «» 

-- jjolII JjI J12 -jl- jjI J19 tA-iic -4_i___j c-Loj 4_uc <____ ^j r-__ 

a L-j|j___j| J&j -_--> A jj <. ^joij^ 

Narrated Thabit ibn Qays ibn Shammas: The Apostle of 
Allah (peacebeuponhim) entered upon Thabit ibn Qays. 
The version of Ahmad (ibn Salih) has: When he was ill He 
(the Prophet) said: Remove the harm, O Lord of men, from 
Thabit ibn Qays ibn Shammas. He then took some dust of 
Bathan, and put it in a bowel, and then mixed it with water 
and blew in it, and poured it on him. 

Sh.Albaani Said the above hadeeth has weakness 
in its narrators. 

a^ . _ji_ ^j ,>_ L-a-_-j gj_ . ^ - -Uj-j^I i \)-» • -» : ^-.UI^I (Jj*__j 

<«jMVi (jj^ii jj-aU 



